POLYTHEISM AND  MONOTHEISM.                                     Hi
Herakles and Perseus, Theseus and Belierophon, Kephalos, Bndymi6n5 Narkissos, Kadmos, Oidipous, Meleagros, Achil-leus, Tantalos, Ixion, Sisyphos, and many more. The Yedic Dahana reappeared not only as Daphn& and Athene, but as Eurydike, Euryphassa, Tole, lokaste, Dana6, Briseis, Aphrodite, Europe, Euryganeia, with other beings, for most of whom life had lens to offer of joy than of grief. But although the fortunes of these beings varied indefinitely, although some were exalted to the highest heaven and others thrust down to the nethermost hell and doomed to a fruitless toil for ever and ever, yet they were all superhuman, all beings to be thought of with fear and hatred if not with love, and some of them were among the gods who did the bidding of Zeus himself, or were even mighty enough to thwart his will. Thus these namoa remained no longer mere appellations denoting different aspects of the character of the same being 5 and from the Dyaus, Theos, and Deus, of Hindus, Greeks, and Latins, sprung the Deva, Theoi, Dii, and the plural form stereotyped the polytheism of the Aryan world.1 The history of the Semitic tribes was essentially the same. The names which they had used at first simply as titles of God, underwent no process of phonetic decay like that which converted the name of the glistening ether into the Vedlc Dyaus and the Greek Zeus. The Semitic epithets for the Divine Being had never been simple names for natural phenomena; they were mostly general terms, expressing the greatness, the power, and the glory of God. But though El and Baal, Moloch and Milcom, never lost their meaning, the idea which their teachers may have intended to convey by these terms was none the less overlaid and put out of sight. Each, epithet now became a special name for a definite deity, and the people generally sank into a worship of many gods as effectually as any of the Aryan tribes, and clung to it more obstinately. Of the general monotheistic conviction, which M. R6nan regards as inherent in all 'the Semitic tribes, there is not the faintest trace* The gods of Laban are stolen by Bachel, and Jacob bargains with God in language which not only betrays * a temporary want of faith,'
1 Max Miiller, * Semitic Monotheism/ Chips, u. 360.